SERMON XXXVIIL

A CAUTION AGAINST BIGOTRY

“ And John answered him, saying, Master, we saw one cast-
ing out devils in thy name, and he followeth not us : And
we forbad him, because he followeth not us  But Jesus
said, Forbid him not.” Mark ix. 38, 39.

1. In the preceding verses we read, that after the Twelve
had been disputing ¢ which of them should be the greatest,
Jesus took a little child, and set him in the midst of them, and
taking him in his arms, said unto them, Whosoever shall receive
one of these little children in my name, receiveth me: and who-
soever receiveth me, receiveth not me ™ only, ¢ but him that sent
me.” Then ¢ John answered,” that is, said, with reference to
what our Lord had spoken just before, ¢ Master, we saw one
casting out devils in thy name, and we forbad him, because he
followeth not us.” As if he had said, ¢ Ought we to have
received him? In receiving him, should we have received
thee? Ought we not rather to have forbidden him ?  Did not
we do well therein?” ¢ But Jesus said, Forbid him not.”

2. The same passage is recited by St. Luke, and almost in
the same words. But it may be asked, ¢ What is this to us, see-
ing no man now casts out devils? Has not the power of doing
this been withdrawn from the Church, for twelve or fourteen
hundred years? How then are we concerned in the case here
proposed, or in our Lord’s decision of it ?™

3. Perhaps more nearly than is commonly imagined ; the case
proposed being no uncommon case. That we may reap our full
advantage from it, I design to show, First, in what sense men
may, and do, now cast out devils: Secondly, what we may

understand by, “He followeth not us” T shall, Thirdly,
explain our Lord’s direction, ¢ Forbid him not;” and conclude
with an inference from the whole.

I. 1. T am, in the First place, to show, in what sense men
may, and do, now cast out devils.
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In order to have the clearest view of this, we should remem-
ber, that (according to the scriptural account) as God dwells

and works in the children of light, so the devil dwells and works

in the children of darkness. As the Holy Spirit possesses the 1

souls of good men, so the evil spirit possesses the souls of the

wicked. Hence it is that the Apestle terms him the god
of this world ;” from the uncontrolled power he has over worldly
men. Hence our blessed Lord styles him ¢ the prince of this
world ;™ so absolute is his dominion over it. And hence St.

John: ¢ We know that we are of God, and” all who are not

of God, “the whole world,” ev 7w wovnpew xeivai,—not lieth in

wickedness, but  lieth in the wicked one ;™ lives and moves
in him, as they who are not of the world do in God.

2. For the devil is not to be considered only as  a roaring

lion, going about seeking whom he may devour;” nor barely

as a subtle enemy, who cometh unawares upon poor souls, and

“leads them captive at his wiil;” but as he who dwelleth in

them and walketh in them; who ruleth the darkness or wicked-
ness of this world, (of worldly men and all their dark designs

and actions,) by keeping possession of their hearts, setting up 1
his throne there, and bringing every thought into obedience to -
himself. Thus the ¢ strong one armed keepeth his house;”

and if this < unclean spirit” sometimes  go out of a man,”

yet he often returns with *“seven spirits worse than himself, -
and they enter in and dwell there.” Nor can he be idle in

his dwelling. He is continually * working in™ these ¢ children
of disobedience.” He works in them with power, with mighty -
energy, transforming them into his own likeness, effacing all the -
remains of the image of God, and preparing them for every evil

word and work.

3. It is, therefore, an unquestionable truth, that the god and
prince of this world still possesses all who know not God.
Only the manner wherein he possesses them now differs from
that wherein he did it of old time. 7%en he frequently tor-
mented their bodies as well as souls, and that openly, without
any disguise ; now he torments their souls only, (unless in some
rare cases,) and that as covertly as possible.  'T'he reason of this
difference is plain: It was then his aim to drive mankind into
superstition ; therefore, he wrought as openly as he could. But
it is his aim to drive us into infidelity ; therefore, he works as pri-
vately as he can : For the more secret he is, the more he prevails
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4. Yet, if we may credit historians, there are countries, even
now, where he works as openly as aforetime ¢ But why in
savage and barbarous countries only? Why not in Italy,
France, or England?” For a very plain reason: He knows
his men; and he knows what he hath to do with each. To
Laplanders he appears barefaced ; because he is to fix them in
superstition and gross idolatry. But with you he is pursuing
a different point. He is to make you idolize yourselves; to
make you wiser in your own eyes than God himself, than all
the oracles of God. Now, in order to this, he must not appear
in his own shape: That would frustrate his design. No: He
uses all his art to make you deny his being, till he has you safe
in his own place.

5. He reigns, therefore, although in a different way, yet as
absolute in one land as in the other. He has the gay Italian
infidel in his teeth, as sure as the wild T'artar. But he is fast
asleep in the mouth of the lion, who is too wise to wake him
out of sleep. So he only plays with him for the present; and,
when he pleases, swallows him up !

The god of this world holds his English worshippers full as
fast as those in Lapland. But it is not his business to affright
them, lest they should fly to the God of heaven. The prince
of darkness, therefore, does not appear, while he rules over
these his willing subjects. The conqueror holds his captives
so much the safer, because they imagine themselves at liberty.
Thus ““the strong one armed keepeth his house, and his
goods are in peace:” Neither the Deist nor nominal Christian
suspects he is there; so he and they are perfectly at peace
with each other. 5

6. All this while he works with energy in them. He blinds
the eyes of their understanding, so that the light of the glorious
gospel of Christ cannot shine upon them. He chains their
souls down to earth and hell, with the chains of their own vile
affections. He binds them down to the earth, by love of the
world, love of money, of pleasure, of praise. And by pride,
envy, anger, hate, revenge, he causes their souls to draw nigh
unto hell; acting the more secure and uncontrolled, because
they know not that he acts at all.

7. But how easily may we know the cause from its effects !
These are sometimes gross and palpable. So they were in the
‘most refined of the heathen nations. Go no farther than the

I 1
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admired, the virtuous Romans; and you will find these, when
at the height of their learning and glory, « filled with all unrigh-
teousness, fornication, wickedness, covetousness, maliciousness;
full of envy, murder, debate, deceit, malignity; whisperers,
backbiters, despiteful, proud, boasters, disobedient to parent 1
covenant-breakers, without natural affection, implacable, unmer:
ciful.”

8. The strongest parts of this description are confirmed by
one whom some may think a more unexceptionable witness. [
mean, their brother Heathen, Dion Cassius; who observes,
that before Caesar’s return from Gaul, not only gluttony and
lewdness of every kind were open and barefaced; not only
falsehood, injustice, and unmercifulness abounded, in publie
courts, as well as private families; but the most outrageous
robberies, rapine, and murders were so frequent in all parts
of Rome, that few men went out of doors without making their
wills, as not knowing if they should return alive !

9. As gross and palpable are the works of the devil among
many (if not all) the modern Heathens. The natural religion
of the Creeks, Cherokees, Chicasaws, and all other Indian:
bordering on our southern settlements, (not of a few single men,
but of entire nations,) is, to torture all their prisoners from
morning till night, till at length they roast them to death; and,
upon the slightest undesigned provocation, to come behind an '
shoot any of their own countrymen! Yea, it is a common thing
among them, for the son, if he thinks his father lives too long,
to knock out his brains; and for a mother, if she is tired of her
children, to fasten stones about their necks, and throw three or
four of them into the river, one after another!

10. It were to be wished, that none but Heathens had
pracused such gross, palpable works of the devil. But we dan
not say so. Even in cruelty and bloodshed, how little ha
the Christians come behind them ! And not the Spaniards or
Portuguese alone, butchering thousands in South America:
Not the Dutch only in the East Indies, or the French in
North America, following the Spaniards step by step: Our own
countrymen, too, have wantoned in blood, and exterminatet
whole nations; plainly proving thereby what spirit it is
dwells and works in the children of disobedience. :

11. These monsters might almost make us overlook the work
of the devil that are wrought in our own country. But. alas
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we cannot open our eyes cven here, without secing them on
¢very side. Is it a small proof of his power, that common
swearers, drunkards, whoremongers, adulterers, thieves, robbers,
sodomites, murderers, are still found in every part of our land?
How triumphant does the prince of this world reign in all these
children of disobedience !

12. He less openly, but no less effectually, works in dissem-
blers, tale-bearers, liars, slanderers; in oppressors and extor-
tioners ; in the perjured, the seller of his friend, his honour, his
conscience, his country. And yet these may talk of religion
or conscience still; of honour, virtue, and public spirit!  But
they can no more deceive Satan than they can God. He like-
wise knows those that are his: And a great multitude they are,
out of every nation and people, of whom he has full possession
at this day.

13. If you consider this, you cannot but sce in what sense
men may now also cast out devils: Yea, and every Minister
of Christ does cast them out, if his Lord’s work prosper in his
hand.

By the power of God attending his word, he brings these
smners to repentance; an entire inward as well as outward
change, from all evil to all good. And this is, in a sound sense,
to cast out devils, out of the souls wherein they had hitherto
dwelt. The strong one can no longer keep his house. A
stronger than he is come upon him, and hath cast him out, and
taken possession for himself, and made: it an habitation of God
through his Spirit. Here, then, the energy of Satan ends, and
the Son of God ¢ destroys the works of the devil.” The under-
standing of the sinner is now enlightened, and his heart sweetly
drawn to God. His desires are refined, his affections purified ;
and, being filled with the Holy Ghost, he grows in grace till he
is not only holy in heart, but in all manner of conversation.

14. All this is indeed the work of God. It is God alone
who can cast out Satan. But he is generally pleased to do this
by man, as an instrument in his hand; who is then said to cast
out devils in his name, by his power and authority. And he
sends whom he will send upon this great work; but usually
such as man would never have thought of: For *his ways
are not as our ways, neither his thoughts as our thoughts.”
Accordingly, he chooses the weak to confound the mighty;
" the foolish to confound the wise; for this plain reason, that
212

1
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be may secure the glory to himself: that ““no flesh may glory
m his sight.”

II. 1. But shall we not forbid one who thus * casteth out
devils,” if < he followeth not us?” This, it seems, was both
the judgment and practice of the Apostle, till he referred the
case to his Master. ¢ We forbad him,” saith he, * because he
followeth not us,” which he supposed to be a very sufficient
reason. What we may understand by this expression, *He
followeth not us,” is the next point to be considered.

The lowest circumstance we can understand thereby, is,—
he has no outward connexion with us. We do not labour in
conjunction with each other. He is not our fellow-helper in
the gospel. And indeed whensoever our Lord is pleased to send
many labourers into his harvest, they cannot all act in subordi-
nation to, or connexion with, each other. Nay, they cannot all
have personal acquaintance with, nor be so much as known to,
one another. Many there will necessarily be, in different parts
of the harvest, so far from having any mutual intercourse, that
they will be as absolute strangers to each other, as if they had
lived in different ages. And concerning any of these whom we
know not, we may doubtless say, « He followeth not us.”

9. A Second meaning of this expression may be,—he is not
of our party. It has long been matter of melancholy considera-
tion, to all who pray for the peace of Jerusalem, that so many
several parties are still subsisting among those who are all styled
Christians. This has been particularly observable in our own
countrymen, who have been continually dividing from each
other, upon points of no moment, and many times such as
religion had no concern in. The most trifling circumstances
have given rise to different parties, which have continued for
many generations; and each of these would be ready to object
to one who was on the other side, ¢ He followeth not us.”

3. That expression may mean, Thirdly,—he differs from us
in our religious opinions. There was a time when all Christians
were of one mind, as well as of one heart; so great grace was
upon them all, when they were first filled with the Holy Ghost!
But how short a space did this blessing continue! How soon
was that unanimity lost! and difference of opinion sprang up
again, even in the Church of Christ ;—and that not in nominal
but in real Christians; nay, in the very chief of them, the
Apostles themselves! Nor does it appear that the dierence *
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which then began was cver entirely removed. We do not find
that even those pillars in the temple of God, so long as they
remained upon earth, were ever brought to think alike, to be
of one mind, particularly with regard to the ceremonial law. It
is therefore no way surprising, that infinite varieties of opinion
should now be found in the Christian Church. A very probable
consequence of this is, that whenever we see any ‘ casting out
devils,” he will be one that, in this sense, *followeth not us;”
—that is not of our opinion. It is scarce to be imagined he will
be of our mind in all points, even of religion. He may very
probably think in a different manner from us, even on several
subjects of importance ; such as the nature and use of the moral
law, the eternal decrees of God, the sufficiency and efficacy
of his grace, and the perseverance of his children.

4. He may differ from us, Fourthly, not only in opinion, but
.kewise in some point of practice. He may not approve of that
manner of worshipping God which is practised in our congre-
gation ; and may judge that to be more profitable for his sou
which took its rise from Calvin or Martin Luther. He may
have many objections to that Liturgy which we approve of
beyond all others ; many doubts concerning that form of Church
government which we esteem both apostolical and scriptural.
Perhaps he may go farther from us yet: He may, from a prin-
ciple of conscience, refrain from several of those which we
believe to be the ordinances of Christ. Or, if we both agree
that they are ordained of God, there may still remain a difference
between us, either as to the manner of administering those ordi-
nances, or the persons to whom they should be administered:
Now the unavoidable consequence of any of these differences
will be, that he who thus differs from us must separate himself,
with regard to those points, from our society. In this respect,
therefore, “ he followeth not us-” He is not (as we phrase it)
¢ of our Church.”

5. But in a far stronger sense ¢ he followeth not us,” who
is not only of a different Church, but of such a Church as
we account to be in many respects anti-scriptural and anti-
Christian ;—a Church which we believe to be utterly false and
erroneous in her doctrines, as well as very dangerously wrong
in her practice; guilty of gross superstition as well as idolatry ;
—a Church that has added many articles to the faith which
was once delivered to the saints; that has dropped one whole
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commandment of God, and made void several of the rest by
her traditions; and that, pretending the highest veneration for,
and strictest conformity to, the ancient Church, has never-
theless brought in numberless innovations, without any warrant
either from antiquity or Scripture. Now, most certainly, * he
followeth not us,” who stands at so great a distance from us.

6. And yet there may be a still wider difference than this.
He who differs from us in judgment or practice, may possibly
stand at a greater distance from us in affection than in judg-
ment. And this indeed is a very natural and a very common
effect of the other. The differences which begin in points
of opinion, seldom terminate there. "They gencrally spread into
the affections, and then separate chief friends. Nor are any
animosities so decp and irreconcilable as those that spring from
disagreement in religion. For this cause the bitterest enemies
of a man are those of his own household. For this the father
rises against his own children, and the children against the
father ; and perhaps persecute each other even to the death,
thinking all the time they are doing God service. It is there-
fore nothing more than we may expect, if those who differ from
us, cither in religious opinions or practice, soon contract a sharp-
ness, yea, bitterness towards us; if they are more and more
prejudiced against us, till they conceive as ill an opinion of our
persons as of our principles. An almost necessary consequence
of this will be, they will speak in the same manner as they think
of us. They will set themselves in opposition to us, and, as far
as they are able; hinder our work ; seeing it does not appear to
them to be the work of God, but either of man or of the devil.
He that thinks, speaks, and acts in such a manner as this, in the
hlghest sense, * followeth not us.’ ]

7. I do not indeed conceive, that the person of whom the 3
Apostle speaks in the text (although we have no particular
account of him, either in the context, or in any other part
of holy writ) went so far as this. We have no ground to suppose
that there was any material difference between him and the
Apostles; much less that he had any prejudice either against
them or their Master. It seems we may gather thus much from
our Lord’s own words, which immediately follow the textel
% There is no man which shall do a miracle in my name, that
can lightly speak evil of me.” But I purposely put the case in
the strongest light, adding all the circumstances which can wel
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be conceived ; that, being forewarned of the temptation in its
full strength, we may in no case yield to it, and fight against
God.

IT1I. 1. Suppose, then, a man have no intercourse with us,
suppose he be not of our party, suppose he separate from our
Church, yea, and widely differ from us, both in judgment,
practice, and affection ; yet if we see even this man * casting
out devils,” Jesus saith, ¢ Forbid him not.” This important
direction of our Lord I am, in the Third place, to explain.

2. If we see this man casting out devils:—But it is well if,
m such a case, we would believe even what we saw with our
eyes, if we did not give the lie to our own senses. He must be
little acquainted with human nature who does not immediately
perceive how extremely unready we should be to believe that
any man does cast out devils who ¢ followeth not us™ in all
or most of the senses above recited: I had almost said, in any
of them ; seeing we may casily learn even from what passes in
our own breasts, how unwilling men are to allow anything good
in those who do not in all things agree with themselves.

3. “ But what is a sufficient, reasonable proof, that a man
does (in the sense above) cast out devils?” The answer is
easy. Is there full proof, (1.) That a person before us was a
gross, open sinner ?  (2.) That he is not so now ? that he has
broke off his sins, and lives a Christian life? And, (3.) That
this change was wrought by his hearing this man preach?
If these three points be plain and undeniable, then you have
sufficient, reasonable proof, such as you cannot resist without
wilful sin, that this man casts out devils.

4. Then ¢ forbid him not.” Beware how you attempt to
hinder him, either by your authority, or arguments, or persua-’
sions. Do not in anywise strive to prevent his using all the
power which God has given him. If you have authority with
him, do not use that authority to stop the work of God. Do
not furnish him with reasons why he ought not any more to
speak in the name of Jesus. Satan will not fail to supply him
with these, if you do not second him therein. Persuade him
not to depart from the work. If he should give place to the
devil and you, many souls might perish in their iniquity, but
their blood would God require at yowr hands.

5. ““ But what, if he be only a layman, who casts out devils #
Ought I not to forbid him then ?”
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Is the fact allowed? Is there reasonable proof that this
man has or does cast out devils ? If there is, forbid him not;
no, not at the peril of your soul. Shall not God work by whom
he will work? No man can do these works unless God is with
him ; unless God hath sent him for this very thing. But
if God hath sent him, will you call him back? Will you
forbid him to go?

6 «But I do not know that he is sent of God.” ¢ Now
herein is a marvellous thing,” (may any of the seals of his
mission say, any whom he hath brought from Satan to God,)
¢ that ye know not whence this man is, and, behold, he hath
opened mine eyes ! If this man were not of God, he could do
nothing.” If you doubt the fact, send for the parents of the
man : Send for his brethren, friends, acquaintance. But if you
cannot doubt this, if you must needs acknowledge *that a
notable miracle hath been wrought ;” then with what conscience,
with what face, can you charge him whom God hath sent, “not
to speak any more in his name?”

7. 1 allow, that it is highly expedient, whoever preaches in
his name should have an outward as well as an inward call ; but
that it is absolutely necessary, 1 deny.

¢ Nay, is not the Scripture express? ¢ No man taketh this
honour unto himself, but he that is called of God, as was
Aaron.”” (Heb. v. 4.)

Numberless times has this text been quoted on the occasion,
as containing the very strength of the cause: But surely never
was so unhappy a quotation. For, First, Aaron was not called
to preach at all : He was called “to offer gifts, and sacrifice for
sin.”  That was his peculiar employment. Secondly, these
‘men do not offer sacrifice at all ; but only preach ; which Aaron
did not. Therefore it is not possible to find one text in all the
Bible which is more wide of the point than this.

8. ¢ But what was the practice of the apostolic age?” You
may easily see in the Acts of the Apostles. In the eighth chapter
we read,  There was a great persecution against the Church
which was at Jerusalem; and they were all scattered abroad
throughout the regions of Judea and Samaria, except the Apos-
tles.” (Verse 1.) ¢ Therefore they that were scattered abroad,
went everywhere preaching the word.” (Verse 4.) Now, were
all these outwardly called to preach? No man in his senses
can think so. Here, then, is an undeniable proof, what was
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the practice of the apostolic age. Here you see not one, but a
multitude of lay preachers, men that were only sent of God.

9. Indeed so far is the practice of the apostolic age from
inclining us to think it was unlawful for a man to preach
before he was ordained, that we have reason to think, it was
then accounted nmecessary. Certainly the practice and the
direction of the Apostle Paul was, to prove a man before he
was ordained at all. < Let these,” (the deacons,) says he,
“first be proved; then let them use the office of a deacon.”
(1 Tim. iii. 10.) Proved, How? By setting them to con-
strue a sentence of Greek, and asking them a few common-
place questions? O amazing proof of a Minister of Christ!
Nay ; but by making a clear, open trial, (asis still done by most
of the Protestant Churches of Europe,) not only whether their
lives be holy and unblamable, but whether they have such gifts
as are absolutely and indispensably nccessary in order to edify
the Church of Christ.

10. But what if a man has these, and has brought sinners
to repentance, and yet the Bishop will not ordain him? Then
the Bishop does forbid him to cast out devils. But I dare not
forbid him : I have published my reasons to all the world. Yet
it is still insisted, I ought to do it. You who insist upon it,
answer those reasons. I know not that any have done this yet,
or even made an attempt of doing it. Only some have spoken
of them as very weak and trifling: And this was prudent
enough ; for it is far easier to despise, at least seem to despise,
an argument, than to answer it. Yet till this is done I must
say, when I have reasonable proof that any man does cast out
devils, whatever others do, I dare not forbid him, lest I be
found even to fight against God.

11. And whosoever thou art that fearest God, ¢ forbid
him not,” either directly or indirectly. There are many ways
of doing this. You indirectly forbid him, if you either wholly
deny, or despise and make little account of, the work which Goa
has wrought by his hands. You indirectly forbid him, when
you discourage him in his work, by drawing him into disputes
concerning it, by raising objections against it, or frighting him
with consequences which very possibly will never be. You for-
bid him, when you show any unkindness toward him, either in
language or behaviour ; and much more when you speak of him
to others either in an unkind or a contemptuous manner ; when
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you endeavour to represent him to any, either in an odious ora
despicable light. You are forbidding him all the time you are
speaking evil of him, or making no account of his labours. 0
forbid him not in any of these ways; nor by forbidding others
to hear him,—by discouraging sinners from hearing that word
which is able to save their souls !

12. Yea, if you would observe our Lord’s direction in its full
meaning and extent, then remember his word : ““ He that is not
for us is against us; and he that gathereth not with me, scatter- E
eth:” He that gathereth not men into the kingdom of God,
assuredly scatters them from it. For there can be no neuter in
this war. Every one is either on God’s side, or on Satan’s.
Are you on God’s side? Then you will not only not forbid any
man that casts out devils, but you will labour, to the uttermost
of your power, to forward him in the work. You will readily
acknowledge the work of God, and confess the greatness of it.
You will remove all difficulties and objections, as far as may be,
out of his way. You will strengthen his hands by speaking
honourably of him before all men, and avowing the things which
you have seen and heard. You will encourage others to attend
upon his word, to hear him whom God hath sent. And you
will omit no actual proof of tender love, which God gives youn
an opportunity of showing him.

1V. 1. If we willingly fail in any of these points, if we either
directly or indirectly forbid him, ¢ because he followeth not us,”
then we are bigots. This is the inference I draw from what
has been said. But the term bigotry, I fear, as frequently as
it is used, is almost as little understood as enthusiasm. It is,
too strong an attachment to, or fondness for, our own party, -
opinion, Church, and religion. Therefore he is a bigot who is so
fond of any of these, so strongly attached to them, as to forbid
any who casts out devils because he differs from himself in any
or all these particulars.

2. Do you beware of this. T'ake care, (1.) That you do not
convict yourself of bigotry, by your unreadiness to believe that
any man does cast out devils, who differs from you. Andif you
are clear thus far, if you acknowledge the fact, then examine
yourself, (2.) Am I not convicted of bigotry in this, in forbid-
ding him directly or indirectly ? Do I not directly forbid him
on this ground, because he is not of my party ?—because he
does not fall in with my opinions >—or, because he does not
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worship God according to that scheme of religion which I have
received from my fathers ?

3. Examine yourself, Do I not indirectly at least forbid him.
on any of these grounds? Am I not sorry that God should
thus own and bless a man that holds such erroneous opinions ?
Do I not discourage him, because he is not of my Church, by
disputing with him concerning it, by raising objections, and by
perplexing his mind with distant consequences? Do I show no
anger, contempt, or unkindness of any sort, either in my words
or actions? Do I .not mention behind his back, his (real or
supposed) faults P—his defects or infirmities? Do not I hinder
sinners from hearing his word ?  If you do any of these things,
you are a bigot to this day.

4. ¢ Search me, O Lord, and prove me. Try out my reins
and my heart! Look well if there be any way of ™ bigotry ¢ in
me, and lead me in the way everlasting.” In order to examine
ourselves thoroughly, let the case be proposed in the strongest
manner. What, if I were to see a Papist, an Arian, a Socinian,
casting out devils? If I did, I could not forbid even him,
without convicting myself of bigotry. Yea, if it could be
supposcd that I should see a Jew, a Deist, or a Turk, doing
the same, were I to forbid him either directly or indirectly, I
should be no better than a bigot still.

4. O stand clear of this! But be not content with not for-
bidding any that cast out devils It is well to go thus far; but
do not stop here. If you will avoid all bigotry, go on. In
every instance of this kind, whatever the instrument be, acknow-
ledge the finger of God. And not only acknowledge, but
rejoice in his work, and praise his name with thanksgiving.
Encourage whomsoever God is pleased to employ, to give him-
self whelly up thereto. Speak well of him wheresoever you are ;
defend his character and his mission. Enlarge, as far as you
can, his sphere of action; show him all kindness in word and
deed; and cease not to cry to God in his behalf, that he may
save both himself and them that hear him.

6. I need add but one caution: Think not the bigotry
of another is any excuse for your own. It is not impossible,
that one who casts out devils himself, may yet forbid you so
to do. You may observe, this is the very case mentioned in
the text. The Apostles forbade another to do what they did
themselves. But beware of retorting. It is not your part to
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return evil for evil. Another’s not observing the direction
of our Lord, is no reason why you should neglect it. Nay,
but let him have all the bigotry to himself. If he forbid you,
do not you forbid Aim. Rather labour, and watch, and pray
the more. to confirm your love toward him. If he speak all
manner of evil of you, speak all manner of good (that is true)
of him. Imitate herein that glorious saying of a great man,
(O that he had always breathed the same spirit!) * Let
Luther call me a hundred devils; I will still reverence him as
a messenger of God.”

SERMON XXXIX.
CATHOLIC SPIRIT.

“ And when he was departed thence, he lighted on Jehonadab
the son of Rechab coming to meet him: And he saluted
him, and said to him, Is thine heart right, as my heart is
with thy heart® And Jehonadab answered, It is. If it
be, give me thine kand.” 2 Kings x. 15.

1. It is allowed even by those who do not pay this great debt,
that love is due to all mankind ; the royal law, ¢ Thou shalt
love thy neighbour as thyself,” carrying its own evidence to all
that hear it: And that, not according to the miserable construc-
tion put upon it by the zealots of old times, ¢ Thou shalt love
thy neighbour,” thy relation, acquaintance, friend, *“and hate
thine enemy:” Not so; “I say unto you,” saith our Lord,
“J.ove your enemies, bless them that curse you, do good to
them that hate you, and pray for them that despitefully use you,
and persecute you; that ye may be the children,” may appear
so to all mankind, ¢ of your Father which is in heaven; who
maketh his sun to rise on the evil and on the good, and sendeth
rain on theJust and on the unJust

2. But it is sure, there is a peculiar love which we owe to
those that love God. So David: ¢ All my delight is upon the
saints that are in the earth, and upon such as excel in virtue.”
And so a greater than he: “ A new commandment I give unto
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you, That ye love one another: As I have loved you, that ye
also love one another. By this shall all men know that ye are
my disciples, if ye have love one to another.” (John xiii. 34, 35.)
"This is that love on which the Apostle John so irequently and
strongly insists: ¢ This,” saith he, “is the message that ye
heard from the beginning, that we should love one another.”
(1 John iii. 11.) * Hereby perceive we the love of God, because
he laid down his life for us: And we ought,” if love should call
us thereto, *“ to lay down our lives for the brethren.” (Verse 16.)
And again: * Beloved, let us love one another: For love is of
God. He that loveth not, knoweth not God ; for God is love.”
(iv.7,8.) “ Not that we loved God, but that he loved us, and
sent his Son to be the propitiation for our sins. Beloved, if God
so loved us, we ought also to love one another.” (Verses 10, 11.)

3. All men approve of this ; but do all men practise it ? Daily
experience shows the contrary. Where are even the Christians
who ““love one another as He hath given us commandment ?”
How many hinderances lie in the way ! The two grand, general
hinderances are, First, that they cannot all think alike; and, in
consequence of this, Secondly, they cannot all walk alike ; but
in several smaller points their practice must differ in proportion
to the difference of their sentiments.

4. But although a difference in opinions or modes of worship
may prevent an entire external union; yet need it prevent our
union in affection? Though we cannot think alike, may we not
love alike? May we not be of one heart, though we are not
of one opinion? Without all doubt, we may. Herein all the
children of God may unite, notwithstanding these smaller differ-
ences. These remaining as they are, they may forward one
another in love and in good works.

5. Surely in this respect the example of Jehu himself, as
mixed a character as he was of, is well worthy both the atten-
tion and imitation of every serious Christian. * And when he
was departed thence, he lighted on Jehonadab the son of Rechab
coming to meet him. And he saluted him, and said to him,
s thine heart right, as my heart is with thy heart? And
Jehonadab answered, Itis. Ifit be, give me thine hand.”

The text naturally divides itself into two parts:—First, a
question proposed by Jehu to Jehonadab :—Is thine heart
right, as my heart is with thy heart ?” Secondly, an offer made on
Jehonadab’s answering, ¢ It is : "—¢ If it be, give me thine hand




494 SERMON XXXIX.

I. 1. And, First, let us consider the question proposed by
Jehu to Jehonadab,—* Is thine heart right, as my heart is with
thy heart?”

The very first thing we may observe in these words, is, that
here is no inquiry concerning Jehonadab’s opinions. And yet
it is certain, he held some which were very uncommon, indeed
quite peculiar to himself'; and some which had a close influence
upon his practice ; on which, likewise, he laid so great a stress,
as to entail them upon his children’s children, to their latest
posterity. 'This is evident from the account given by Jeremiah,
many years after his death : ¢ I took Jaazaniah and his brethren,
and all his sons, and the whole house of the Rechabites,—and
set before them pots full of wine, and cups, and said unto them,
Drink ye wine. But they said, We will drink no wine; for
Jonadab,” or Jehonadab, * the son of Rechab, our father,”
(it would be less ambiguous, if the words were placed thus;
¢ Jehonadab our father, the son of Rechab ;” out of love and
reverence to whom, he probably desired his descendants might
be called by his name,) ¢ commanded us, saying, Ye shall

drink no wine, neither ye nor your sons for ever. Neither shall
ye build house, nor sow seed, nor plant vineyard, nor have

any ; but all your days ye shall dwell in tents.—And we have

obeyed, and done according to all that Jonadab our father

commanded us.” (Jer. xxxv. 3—10.)
2. And yet Jehu (although it seems to have been his man-

ner, both in things secular and religious, to drive furiously)
does not concern himself at all with any of these things, but

lets Jehonadab abound in his own sense. And neither of them
appears to have given the other the least disturbance touching
the opinions which he maintained.

8. It is very possible, that many good men now also may
entertain peculiar opinions; and some of them may be as

singular herein as even Jehonadab was. And it is certain, so

long as we know but in part, that all men will not see all -

things alike. It is an unavoidable consequence of the present
weakness and shortness of human understanding, that several

men will be of several minds in religion as well as in common
life. So it has been from the beginning of the world, and so it

will be ¢ till the restitution of all things.”

4. Nay, farther: Although every man necessarily believes

that every particular opinion which he holds is true; (for to
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belicve any opinion is not true, is the same thing as not to hold
it;) yet can no man be assured that all his own opinions, taken
together, are true. Nay, every thinking man is assured they
are not; seeing humanim est errare et mescire: *To be
ignorant of many things, and to mistake in some, is the neces-
sary condition of humanity.” This, therefore, he is sensible, is
his own case. He knows, in the general, that he himself is
mistaken ; although in what particulars he mistakes, he does
not, perhaps he cannot, know.

5. I say, perhaps he cannot know ; for who can tell how far
invincible ignorance may extend? or (that comes to the same
thing) invincible prejudice P—which is often so fixed in tender
minds, that it is afterwards impossible to tear up what has
taken so deep a root. And who can say, unless he knew every
circumstance attending it, how far any mistake is culpable ?
seeing all guilt must suppose some concurrence of the will ;
of which He only can judge who searcheth the heart.

6. Every wise man, therefore, will allow others the same
liberty of thinking which he desires they should allow him ;
and will no more insist on their embracing his opinions, than
he would have them to insist on his embracing theirs. He
bears with those who differ from him, and only asks him with
whom he desires to unite in love that single question, * Is thy
heart right, as my heart is with thy heart >

7. We may, Secondly, observe, that here is no inquiry made
concerning Jehonadab’s mode of worship ; although it is highly
probable there was, in this respect also, a very wide difference
between them. For we may well believe Jehonadab, as well as
all his posterity, worshipped God at Jerusalem : Whereas Jehu
did not; he had more regard to state-policy than religion.
And, therefore, although he slew the worshippers of Baal, and
destroyed Baal out of Isracl; yet from the convenient sin
of Jeroboam, the worship of the golden calves, he departed
not. (2 Kings x. 29.)

8. But even among men of an upright heart, men who desire
tc ““have a conscience void of offence,” it must needs be, that,
as long as there are various opinions, there will be various ways
of worshipping God; seeing a variety of opinion necessarily
implies a variety of practice. And as, in all ages, men have
differed in nothing more than in their opinions concerning the
Supreme Being, so in nothing have they more differed from
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each other, than in the manner of worshipping him. Had this
been only in the heesthen world, it would not have been at all
surprising : For we know, these ¢ by” their * wisdom knew not
God;” nor, therefore, could they know how to worship him.
But is it not strange, that even in the Christian world, although
they all agree in the general, ¢ God is a Spirit; and they that
worship him must worship him in spirit and in truth;” yet the
particular modes of worshipping God are almost as various as
among the Heathens ?

9. And how shall we choose among so much variety? No
man can choose for, or prescribe to, another. But every one
must follow the dictates of his own conscience, in simplicity and
godly sincerity. He must be fully persuaded in his own mind;
and then act according to the best light he has. Nor has any
creature power to constrain another to walk by his own rule.
God has given no right to any of the children of men thus
to lord it over the conscience of his brethren; but every man
must judge for himself, as every man must give an account
of himself to God. _

10. Although, therefore, every follower of Christ is obliged,
by the very nature of the Christian institution, to be a member
of some particular congregation or other, some Church, as it is
usually termed; (which implies a particular manner of worship-
ping God ; for “two cannot walk together unless they be agreed;”)
yet none can be obliged by any power on carth but that of his
own conscience, to prefer this or that congregation to another,
this or that particular manner of worship. I know it is com-
monly supposed, that the place of our birth fixes the Church to
which we ought to belong ; that one, for instance, who is born
in England, ought to be a member of that which is styled the
Church of England; and, consequently, to worship God in the
particular manner which is prescribed by that Church. T was
once a zealous maintainer of this; but I find many reasons to
abate of this zeal. T fear it is attended with such difficulties as
no reasonable man can get over: Not the least of which is, that
if this rule had took place, there could have been no Reforma-
tion from Popery ; seeing it entirely destroys the right of private
Jjudgment, on which that whole Reformation stands.

11. I dare not, therefore, presume to impose my mode of
worship on any other. I believe it is truly primitive and apos-
tolical : But my belief is no rule for another. I ask not, there-
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fore, of him with whom I would unite in love, Are you of my
Church ? of my congregation? Do you receive the same form
of Church government, and allow the same Church officers, with
me? Do you join in the same form of prayer wherein I worship
God? T inquire not, Do you receive the supper of the Lord
in the same posture and manner that I do? nor whether, in
the administration of baptism, you agree with me in admitting
sureties for the baptized ; in the manner of administering it: or
the age of those to whom it should be administered. Nay, I
ask not of you, (as clear as I am in my own mind,) whether you
allow baptism and the Lord’s supper at all. Let all these
things stand by ; we will talk of them, if need be, at a more
convenient season; my only question at present is this,— Is
thine heart right, as my heart is with thy heart?”

12. But what is properly implied in the question? I do not
mean, what did Jehu imply therein? But, what should a fol-
lower of Christ understand thereby, when he proposes it to any
of his brethren ? ™

The First thing implied is this: Is thy heart right with God ?
Dost thou believe his being, and his perfections ? his eternity,
immensity, wisdom, power ; his Jjustice, mercy, and truth? Dost
thou believe that he now “upholdeth all things by the word
of his power ?” and that he governs even the most minute, even
the most noxious, to his own glory, and the good of them that
love him? Hast thou a divine evidence, a supernatural convic-
tion, of the things of God? Dost thou ¢ walk by faith, not by
sight 2 looking not at temporal things, but things eternal ?

13. Dost thou believe in the Lord Jesus Christ, ¢ God over
all, blessed for ever?” Is he revealed in thy soul? Dost thou
know Jesus Christ and him crucified? Does he dwell in thee,
and thou in him? Is he formed in thy heart by faith? Having
absolutely disclaimed all thy own works, thy own righteousness,
hast thou ““submitted thyself unto the righteousness of God,”
which is by faith in Christ Jesus? Art thou *found in him,
not having thy own righteousness, but the righteousness which
is by faith?™ And art thou, through him, * fighting the good
fight of faith, and laying hold of eternal life ?”

14. Is thy faith evepyspevy O ayamys,—filled with the energy
f love 2 Dost thou love God (I do not say, ¢ above all things,”
for it is both an unscriptural and an ambiguous expression, but)
“ with all thy heart, and with all thy mind, and with all thy soul,
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and with all thy strength ?”  Dost thou seek all thy happiness
in Him alone? And dost thou find what thou seekest ? Does
thy soul continually “ magnify the Lord, and thy spirit rejoice
in God thy Saviour?”” Having learned “in everything to give
thanks,” dost thou find “it is a joyful and a pleasant thing
to be thankful ?” Is God the centre of thy soul? the sum of
all thy desires? Art thou accordingly laying up thy treasure
in heaven, and counting all things else dung and dross?
Hath the love of God cast the love of the world out of thy
soul? Then thou art “crucified to the world ;”” thouart dead
to all below ; and thy “life is hid with Christ in God.”

15. Art thou employed in doing, ¢ not thy own will, but the
will of Him that sent thee ?”—of Him that sent thee down to
sojourn here awhile, to spend a few daysin a strange land, till,
having finished the work he hath given thee to do, thou return
to thy Father’s house? Is it thy meat and drink “to do the
will of thy Father whichis in heaven?” Is thine eye single in
all things ? always fixed on him ? always looking unto Jesus?
Dost thou point at him in whatsoever thou doest? in all thy
labour, thy business, thy conyersation ? aiming only at the
glory of God in all ;— whatsoever thou doest, either in word
or deed, doing it all in the name of the Lord Jesus; giving
thanks unto God, even the Father, through him ?” :

16. Does the love of God constrain thee to serve him with -
fear?—to “rejoice unto him with reverence?” Art thou
more afraid of displeasing God, than either of death or hell?
Is nothing so terrible to thee as the thought of offending the
eyes of his glory? Upon this ground, dost thou “hate all -
evil ways,” every transgression of his holy and perfect law;
and herein exercise thyself, to have a conscience void of
offence toward God, and toward man ?”’

17. Is thy heart right toward thy neighbour? Dost thou
love, as thyself, all mankind without exception? “Tf you
love those only that love you, what thank have ye?” Do
you “love your enemies ?”” Is your soul full of good-will, of
tender affection, toward them? Do you love even the
enemies of God, the unthankful and unholy? Do your
bowels yearn over them? Could you “ wish yourself” tempo- :
rally “accursed” for their sake? And do you show this by
“blessing them that curse you, and praying for those that
despitefully use you and persecute you P
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18. Do you show your love by your works? While you
have time, as you have opportunity, do youa in fact < do good
to all men,” neighbours or strangers, friends or enemies, good
or bad? Do you do them all the good you can; endeavouring
to supply all their wants ; assisting them both in body and soul,
to the uttermost of your power —If thou art thus minded, may
every Christian say, yea, if thou art but sincerely desirous of it,
and following on till thou attain, then ¢ thy heart is right, as
my heart is with thy heart.”

IT. 1. «If it be, give me thy hand.” I do not mean, * Be
of my opinion.” You need not: I do not expect or desire it.
Neither do I mean, ¢ I will be of your opinion.” I cannot: It
dees not depend on my choice: I can no more think, than I can
see or hear, as I will. Keep you your opinion; I mine; and
that as steadily as ever. You need not even endeavour to come
over to me, or bring me over to you. I do not desire you to
dispute those points, or to hear or speak one word concerning
them. Let all opinions alone on one side and the other: Only
‘“give me thine hand.”

2. I do not mean, *“ Embrace my modes of worship ;™ or,

I will embrace yours.” This also is a thing which does not
depend either on your choice or mine. We must both act as
each is fully persuaded in his own mind. Hold you fast that
which you believe is most acceptable to God, and I will do the
same. 1 believe the Episcopal form of Church government to
be scriptural and apestolical.  If you think the Presbyterian or
Independent is better, think so still, and act accordingly. I
believe infants ought to be baptized ; and that this may be done
either by dipping or sprinkling. If you are otherwise per-
suaded, be so still, and follow your own persuasion. It appears
to me, that forms of prayer are of excellent use, particularly in
the great congregation. If you judge extemporary prayer to be
of more use, act suitable to your own judgment. My sentiment
is, that I ought not to forbid water, wherein persons may be
baptized ; and that I ought to eat bread and drink wine, as a
memorial of my dying Master: However, if you are not con-
vinced of this, act according to the light you have. T have no
desire to dispute with you one moment upon any of the preceding
heads. Let all these smaller points stand aside. Let them never

* come into sight. ¢ If thine heart is as my heart,” if thou lovest
God and all mankind, I ask no more: ¢ Give me thine hand.”
2 K2
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3. I mean, First, love me: And that not only as thou loves
all mankind; not only as thou lovest thine enemies, or the ene-
mies of God, those that hate thee, that ¢ despitefully use thee
and persecute thee;” not only as a stranger, as one of whom
thou knowest neither good nor evil;—I am not satisfied with
this;—no; “ if thine heart be right, as mine with thy heart,”
then love me with a very tender affection, as a friend that is
closer than a brother; as a brother in Christ, a fellow-citizen
of the New Jerusalem, a fellow-soldier engaged in the same
warfare, under the same Captain of our salvation. Love me
as a companion in the kingdom and patience of Jesus, and
a joint-heir of his glory.

4. Love me (but in a higher degree than thou dost the bulk
of mankind) with the love that is longsuffering and kind ; that
is patient ; if I am ignorant or out of the way, bearing and not
increasing my burden; and is tender, soft, and compassionate
still ;—that envieth not, if at any time it please God to prosper
me in his work even more than thee. Love me with the love
that is not provoked, either at my follies or infirmities; or even
at my acting (if it should sometimes so appear to thee) not
according to the will of God. Love me so as to think no evil
of me; to put away all jealousy and evil-surmising. Love me
with the love that covereth all things ; that never reveals either
my faults or infirmities ;—that believeth all things ; is always
willing to think the best, to put the fairest construction on all
my words and actions ;—that hopeth all things ; either that the
thing related was never done; or not done with such circum-
stances as are related ; or, at least; that it was done with a good
intention, or in a sudden stress of temptation. And hope to
the end, that whatever is amiss, will, by the grace of God, be
corrected ; and whatever is wanting, supplied, through the
riches of his mercy in Christ Jesus.

5. I mean, Secondly, commend me to God in all thy prayers;
wrestle with him in my behalf, that he would speedily correct
what he sees amiss, and supply what is wanting in me. In thy
nearest access to the throne of grace, beg of him, who is then
very present with thee, that my heart may be more as thy heart,
more right both toward God and toward man; that I may have
a fuller conviction of things not seen, and a stronger view of the
love of God in Christ Jesus; may more steadily walk by faith,
vot by sight; and more earnestly grasp eternal life. Pray that
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the love of God and of all mankind may be more largely poured
into my heart ; that I may be more fervent and active in doing
the will of my Father which is in heaven ; more zealous of good
works, and more careful to abstain from all appearance of evil.

6. I mean, Thirdly, provoke me to love and to good works.
Second thy prayer, as thou hast opportunity, by speaking to
me, in love, whatsoever thou believest to be for my soul’s health.
Quicken me in the work which God has given me to do, and
instruct me how to do it more perfectly. Yea,  smite me
friendly, and reprove me,” whereinsoever I appear to thee to
be doing rather my own will, than the will of Him that sent me.
O speak and spare not, whatever thou believest may conduce,
either to the amending my faults, the strengthening my weak-
ness, the building me up in love, or the making me more fit, in
any kind, for the Master’s use !

7- I mean, Lastly, love me not in word only, but in deed and
in truth. So far as in conscience thou canst, (retaining still thy
own opinions, and thy own manner of worshipping God,) join
with me in the work of God; and let us go on hand in hand.
And thus far, it is certain, thou mayest go. Speak honourably,
wherever thou art, of the work of God, by whomsoever he works,
and kindly of his messengers. And, if it be in thy power, not
only sympathize with them when they are in any difficulty or
distress, but give them a cheerful and effectual assistance, that
they may glorify God on thy behalf.

8. Two things should be observed with regard to what has
been spoken under this last head: The one, that whatsoever
love, whatsoever offices of love, whatsoever spiritual or temporal
assistance, I claim from him whose heart is right, as my heart
is with his, the same I am ready, by the grace of God, according
to my measure, to give him: The other, that I have not made
this claim in behalf of myself only, but of all whose heart is right
toward God and man, that we may all love one another as Christ
hath loved us.

III. 1. One inference we may make from what has been said.
We may lcarn from hence, what is a catholic spirit.

There is scarce any expression which has been more grossly
misunderstood, and more dangerously misapplied, than this
But it will be easy for any who calmly consider the preceding
observations, to correct any such misapprehensions of it, and te
nrevent any such misapplication.

28
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For, from hence we may learn, First, that a catholic spirit is
not speculative latitudinarianism. It is not an indifference to
all opinions : This is the spawn of hell, not the offspring of
heaven. 'This unsettledness of thought, this being * driven to
and fro, and tossed about with every wind of doctrine,” is a great
curse, not a blessing; an irreconcilable enemy, not a friend, to
true catholicism. A man of a truly catholic spirit, has not now
his religion to seek. He is fixed as the sun in his judgment
concerning the main branches of Christian doctrine. It is true,
he is always ready to hear and weigh whatsoever can be offered
against his principles; but as this does not show any wavering
in his own mind, so neither does it occasion any. He does not
halt between two opinions, nor vainly endeavour to blend them
into one. Observe this, you who know not what spirit ye are
of ; who call yourselves men of a catholic spirit, only because
you are of a muddy understanding ; because your mind is all m
a mist ; because you have no settled, consistent principles, but
are for jumbling all opinions together. Be convinced, that you
have quite missed your way; you know not where you are.
You think you are got into the very Spirit of Christ; when, in
truth, you are nearer the spirit of Antichrist. Go, first, and
learn the first elements of the gospel of Christ, and then shall
you learn to be of a truly catholic spirit.

2. From what has been said, we may learn, Secondly, that a
catholic spirit is not any kind of practical latitudinarianism. It
is not indifference as to public worship, or as to the outward
manner of performing it. This, likewise, would not be a bless-
ing, but a curse. Far from being an help thereto, it would, so
long as it remained, be an unspeakable hinderance to the wor-
shipping of God in spirit and in truth. But the man of a truly
catholic spirit, having weighed all things in the balance of the
sanctuary, has no doubt, no scruple at all, concerning that par-
ticular mode of worship wherein he joins. He is clearly con-
vinced, that this manner of worshipping God is both scriptural
and rational. He knows none in the world which is more serip-
tural, none which is more rational. Therefore, without rambling
hither and thither, he cleaves close thereto, and praises God for
the opportunity of so doing.

3. Hence we may, Thirdly, learn, that a catholic spirit is not
indifference to all congregations. This is another sort of latite
dinarianism, no less absurd and unscriptural than the fermer
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But it is far from a man of a truly catholic spirit. He is fixed
in his congregation as well as his principles. He is united to
one, not only in spirit, but by all the outward ties of Christian
fellowship. There he partakes of all the ordinances of God.
There he receives the supper of the Lord. There he pours
out his soul in public prayer, and joins in public praise and
thanksgiving. There he rejoices to hear the word of recon-
ciliation, the gospel of the grace of God. With these his
nearest, his best-beloved brethren, on solemn occasions, he
seeks God by fasting. These particularly he watches over
in love, as they do over his soul ; admonishing, exhorting,
comforting, reproving, and every way building up each other
in the faith. These he regards as his own household ; and
therefore, according to the ability God has given him,
naturally cares for them, and provides that they may have all
the things that are needful for life and godliness.

4. But while he is steadily fixed in his religious principles,
in what he believes to be the truth as it is in Jesus; while
he firmly adheres to that worship of God which he judges to
be most acceptable in his sight ; and while he is united by
the tenderest and closest ties to one particular congregation,
—his heart is enlarged toward all mankind, those he knows
and those he does not ; he embraces with strong and cordial
affection, neighbours and strangers, friends and enemies.
This is catholic or universal love. And he that has this is of
a catholic spirit. TFor love alone gives the title to this
character : Catholic love is a catholic spirit.

5. If, then, we take this word in the strictest sense, a man
of a catholic spirit is one who, in the manner above-mentioned,
gives his hand to all whose hearts are right with his heart: One
who knows how to value, and praise God for, all the advantages
he enjoys, with regard to the knowledge of the things of God,
the true scriptural manner of worshipping him, and, above all,
his union with a congregation fearing God and working righte-
ousness : One who, retaining these blessings with the strictest
care, keeping them as the apple of his eye, at the same time
loves,—as friends, as brethren in the Lord, as members of
Christ and children of God, as joint-partakers now of the pre-
sentkingdom of God, and fellow-heirs of his eternal kingdom,—
all, of whateveropinion, or worship, or congregation, who believe
in the Lord Jesus Christ; who love God and man; who, rejoic-




504 SERMON XXXIX

mg to please and fearing to offend God, are careful to abstam
from evil, and zealous of good works. He is the man of a truly
catholic spirit, who bears all these continually upon his heart ;
who, having an unspeakable tenderness for their persons, and !
longing for their welfare, does not cease to commend them to
God in prayer, as well as to plead their cause before men ; who
speaks comfortably to them, and labours, by all his words, to
strengthen their hands in God. He assists them to the utter-
most of his power in all things, spiritual and temporal. He is
ready “to spend and be spent for them ;" yea, to lay down his
life for their sake.

6. Thou, O man of God, think on these things ! If thou art
already in this way, go on. If thou hast heretofore mistook the
path, bless God who hath brought thee back ! And now run
the race which is set before thee, in the royal way of universal
love. Take heed, lest thou be either wavering in thy judgment.
or straitened in thy bowels: But keep an even pace, rooted in
the faith once delivered to the saints, and grounded in love, in
true catholic love, till thou art swallowed up in love for ever and
ever!




